


43

known to deny the Free Offer.”
There are others however, opposed
to hyper-Calvinism who cross
swords also with supporters of a
view called, by them, the "Free
Offer of the Gospel.” This is an
example of disagreement caused, in
part at least, by a different
application of commonly used ex-
pressions. In the Reformed Church
I serve, as far as I know, there is
no serious controversy over the
Free Offer, yet we adhere strictly
to the Westminster Confession.

Professor D Engelsma, a supporter
of the British Reformed Fellowship,
in a book, Hyper-Calvinism and
the Call of the Gospel, puts this
matter in clearer focus for us. We
there find that some view the offer
as a call of God with the purpose
of saving the reprobate. This. is
attributed to teachers of a Dutch
secession of 1834. It seems that by
"offer” is meant, not only that.it is
pleasing to God that all the called
should come. to Him, but also that
He promises salvation to all to
whom the Gospel is preached. This
offer is called "well-meant.”
Quoting another critic of this view
of the Gospel offer, the writer says
(he) "had no objection to the offer
as the preaching of Christ to all, as
a call to all to repent and believe,
as a declaration that it is pleasing
to God that aill who are called
should come and as .an announce-
ment of the promise of eternal life
to all who believe."

Professor Engelsma declares that
the denial of the offer "has an
honourable pedigree... it may claim
to represent the Reformed tradi-
tion." Many would say "Amen!" if
the term is thus strictly under-
stood. In Scotland, as far as we
know, all who are revered as
Reformed preachers made the Free
offer of the Gospel, as we use the
term, to sinners indiscriminately.

There seems to be a crying need
for a dictiopary of several common
theological terms. The one party
cannot preach without opposing the
"Free Offer,” as wunderstood by

themselives; the other cannot preach
without making the "Free Offer” to
all, as they understand it.'

Nigel Lee and Tom Reid
From Dr Stephen Westcott
Bristol

T am not too in love with the
Francis Nigel ' Lee contribution. I
suspect that this "history" was not
told us at school mainly because it
is Dr Lee's personal view of what
credence can be given to early
myth and legend! Interestingly the
concept of “Christian”  British
kings, the "Lucius” legend and the
Joseph of Arimathea story, with
"Jewish-Christian" Druids etc was
examined at length by John Owen
three centuries ago, and demolished
with his usual thoroughness. Also
the idea that the Vikings who made
the "Vinland" voyages were really
whiter-than-white Christian mis-
sionaries seems a little strange in
the light of the Icelandic Sagas,
Erik the Red only arriving in
Greenland  because exiled from
Iceland for violence, the Erik Saga,
the Icelandic "Landnambok” etc!

As for the "Sum of Saving Know-
ledge" it should be pointed out
that this was NOT a product of the
Westminster Assembly. The work
of a single hand (quite who is dis~
puted), it was added to Scottish
printed versions of the Standards.
It had no place in the Westminster
discussions, nor was it seen or ap-
proved by the Assembly. Strangely
enough the Assembly DID issue six
major written documents, but the
sixth was not the "Sum of Saving
Knowledge,” but the 1647 "Direc-
tory for Church-Government, for
Church-Censures, and the Ordina-
tion of Ministers” - Westminster's
fullest explanation of Presbyterian
polity and often called the "For-
gotten Document” of the Assembly.
The earlier "Directory for the
Public Worship of God" was, of
course, only inténded to be a
temporary document. (See reprint
in "Pressing Towards the Mark,"
OPC, 1986.)'



